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ABSTRACT: “Qisey Giranba” (The Valuable Remark) is one of the most
well-known folktales in present-day Mukri Kurdistan, a stateless nation
in northwestern Iran. Unlike northern and southern Kurdistan—where
folktales are appreciated in written form—Iliterature in Mukri Kurdistan
is most popularly appreciated in its oral form and has not been widely
published. “Qisey Giranba” is a hekayet largely transmitted orally in the
region by elder beyt singers, but a total of three incomplete manuscripts
of the tale exist in personal libraries of Mukri Kurds and a Persian ver-
sion of the text has been published in Tehran. This article presents a
complete transcription from a recorded performance by an old singer
in the region and translated into English in a style that remains as close
as possible to the original performance. The article presents the tale as
an example of the Mukri Sérani dialect and places the tale within the
context of the region’s contemporary culture as an example of central
Kurdish literature.

THE HISTORY AND THE LITERATURE of Kurdish tribes of Mukri
Kurdistan (or Sawjbulagh, Kurdish Sablax) are best known from Sa-
fawid times (1501-1722) onward.! Mukri Kurdistan is a strategic area
in the geographic heart of northwestern Iran. It is a district in south-
western Adharbayjan that is to the south of Lake Urmiya and the
present-day city of Mehabad in Iranian Kurdistan.? As is the case with
most Kurdish stateless nations, estimates of the total number of Mukris
vary widely. Although there are no official censuses regarding the
number of Mukri Kurds, most sources agree that today there are more
than four million. Almost all are Sunni Muslims, in contrast to their
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Azeri and Persian neighbors in Adharbayjan who are Shiites. Mukri
Kurdistan is agriculturally rich with high-grade pasture lands as well
as large and fertile mountain valleys. ‘

The literature of central Kurdistan, including Mukri Kurdistan, is
perhaps best described as an oral form. Mukri old men and women use
oral literature to preserve accounts of their history and descriptions of
their society, as well as to represent themselves and their past. Although
some historically important aspects of this literature (such as beyts)® are
not currently practiced in the region, in general oral literature is still
carefully preserved. A beyt is an orally transmitted story that is either
completely sung or performed using a combination of sung verse and
spoken prose. In central Kurdistan, Kurdish written literature is less
known and less appreciated than in northern and southern Kurdistan,
and we do not find the galaxy of literary men writing in Kurdish, such
as Eli Heriri (1089-1110), Mele Ehmedé Bateyl (1417-1491), Mele
Ehmedé Ciziri (1570-1640), Feqiyé Teyran (1590-1660), Ehmedé
Xani (1651-1707), and others who were active in the southern parts
of Kurdistan.* A few poets wrote in Kurdish in central Kurdistan, but
they were not well-known in their time.* Thus, while Kurdish written
literature flourished in northern and southern Kurdistan, Kurdish oral
literature was dominant in central Kurdistan. With the exception of
the Mukri oral beyts, which Oskar Mann published in Kurdisch-persiséhe
Forschungen in 1906),°and some other regional works,” the important
oral folktales and beyts of Mukri Kurdistan still remain unpublished
and untranslated into Western languages. This essay presents a Mukri
hekayet, entitled “Qisey Giranba,” (The Valuable Remark), as an ex-
ample of a prose genre of Mukri oral literature. The text contributes
to the understanding of the Mukri dialect of Sérani and the literature
of central Kurdistan.

“Qisey Giranba”

The difficult question of literacy sometimes arises in the study of Mukri
oral literature. Some oral Mukri tales now have written versions and
Mukri Kurds have used these written versions to teach the tales to
their children. In other words, for some Mukris there are two kinds
of oral tale: an oral tale with no written version and an oral tale with a
written version. The former describes the Mukri singers of beyts, who
claim that they merely repeated word-for-word what their fathers told
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them. This style of transmission is purely oral and generally accepted
in Mukri Kurdistan.

Oral tales that also have a written version are somewhat rare. Al-
though Kurdish tales and legends have most often been transmitted
orally, some scattered manuscripts of the tales also exist. The manu-
scripts are normally from the twentieth century, yet there are some
manuscripts dated as early as 1710. The author or scribe is not named
in the colophons of these manuscripts.

When I was student, my teacher sent me to the various parts of
Kurdistan for my dissertation research. Because of his interestin Mukri
folklore, he wanted me to research Kurdish oral beyts. For some weeks
I stayed in a mountainous agricultural village, which was fifteen miles
from Mehabad in the center of Mukri Kurdistan, and studied Mukri
oral literature. Fortunately, during this time a friend of my cousin,
Salih Qadiri, adopted me. He was an illiterate, seventy-four-year-old
Mukri beyt singer. While staying with him, I recorded an oral version
of “Qisey Giranba” and other folktales. Mr. Salih gave particularly
helpful interviews and other guidance during my fieldwork. Most of
interviews with Mr. Salih took place during the summer of 2003 in
Mehabad and Sanandadj.

“Qisey Giranba” is considered to be in the class of folktales that have
two versions: an oral version and an incomplete written version. Ac-
cording to Mukri informants, the tales were written in Mukri Kurdistan
by unknown singers of beyts, after their audience requested that they
do so. According to elderly Mukri informants, the written version of
“Qisey Giranba” is attributed to such an unknown early singer. To my
knowledge, there are a total of three incomplete manuscripts of the
written version of “Qisey Giranba” in the personal libraries of Mukri
Kurds, including the version used in this essay.

Of all the interesting folktales in the Sérani dialect of Mukri Kurd-
istan® that I have recorded, the most well-known in present-day Mukri
Kurdistan is “Qisey Giranba.” Itis even familiar to informants in its Az-
eri Turkish version.’ For example, Abdulrehman, an illiterate Kurdish
informant, knew the Turkish version. An incomplete version was also
published in Persian, in Tehran (Kalbasi:1983)."” Many local people
know “Qisey Giranba” and it stands as a unique entity among the one
hundred short folktales I recorded. While the rest of the folktales are
no longer than a few lines or paragraphs, “Qisey Giranba” occupies
ten to fifteen paragraphs. I recorded the following oral version from
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Salih Qadiri’s acount without any alteration.! In this tale the narrator
uses the third person to report an old man’s advice, although different
versions of “Qisey Giranba” feature different characters.

For the Sérani transcription of the folktale I use the Hawar system
of Kurdish," which represents the Mukri dialect of Mehabad (Sablax)
in which the folktale is narrated. [ have tried to remain faithful to the
performance by preserving Mr. Salih’s pronunciation. The translation
is presented in a simple English style that remains as close as possible
to the Mukri S6rani words.

“Qisey Giranba”

1. Caréki sé pyawi Kurd bé kasbi decne wulatéki dir. Cen salyan pé
decéw, her yek le wan si direman we dest dexen 0 geranewe bo
wulati x6yan. ;

2. Zistan debé. Jewé réyan de céyéki dekewé we le maléki miwan
debin. Zér manda debin. Diyan xewyan 1& kewt G yekyan herci
hewlida leber xem 0 narahetyan xewi 1& nekewt. Hestaw ¢ kin
saheb-maleke ke le tenist ‘awirgéki danist bi.

3. Zbr dadeniséw hicyan gisan naken. ‘Ew car miwaneke be saheb-
malekey ke kabrayeki zér pir b delé: “Mame!Béci gisan nakey?”
‘Ewis delé: “kesi Mami!‘Emin gisey be pili dekem.” Delé: “qisey be
¢endi?” Delé: “be de pilan.” Temah kabray heldegréw. De pulan
deda be kabray pirew delé: “qisem b6 bike.”

4. ‘Ewis delé: “kesi Mami! Dinyaye ke zistan b, befir le ‘erzi da bq,
rét kewte céyéki we sewé lewé mayewe, sibheyné ke hestay, ditit
x0se hewris be ‘asmanéwe niye belam kizebayeki dé, ‘eger derigyan
kirdi mebada deré kewi! ‘Ewende rawesta heta kizebayekey dexa.”'®
‘Ewey kut (i bé deng ba.

5. Kabra kuti: “Mame! Boci gisan nakey?” ‘Ewis cwabi da we kuti: “kesi
Mami! “Emin gisan be phli dekem. De diremim deye ta giset bo
bikem.” Disaneke temah kabray girt 0 de pili dikey da be pyawe
pirekey.

6. Kabray pir diremekani wergirt (i kut: “kesi Mami! Ta qgiseyan lé
nepirsiwi le x6 ra'* helmedeye.” ‘Ewey kut @ bé deng b. Kabra kuti:
“Mame pire! Disan gisan bike.” ‘Ewis cwabi da we kuti: “kesi Mami!
‘Emin hi¢ qiseyéki bé pi] nakem. Palim deye ta giset bo bikem.”
Kabra kuti: “nime.” Kabray pir cwabi dawe kuti: “‘eger waye'® hesta!
bird! bind!.”
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7.

10.

11.

12.

13.

14.

15.

Kabra hestaw ¢ii ser cégakey U &y niist. Beyani'® degel hawrékani
hestaw ¢iine deré. Dityan befir de ‘erzi dayew bestlyeti, hewrékisg
be dyarewe niye belam kizebayeki dé.

Kabra be haw ékani kut: “Emin nayem, ‘engbs mer6én!” Hawrékani
kutyan: “ba biroyn! Roj lewey xostir nabé.” Kabra fikréki kird 0
kuti: ““emin ‘ew giseyem be de pilan kiriwe, degel ‘engd nayem.
‘Engos ke derén meyli x6tane; ‘emin nayem!”

‘Ewan roystin. Pyaweke hate kiniw kuti: “kurim bo¢i nerdysti?” ‘Ewis
kuti: Mame! Leber ‘ew giseyey ke t6 be de pilanit be min firogt.”
Z6ri pé necl, hewréki hénaw befir daydaye. Pyaweke hew sew
hew rojan lewé mawew. Régay 1€ gira.

R6ji hestum hewa x6si kird. ‘Ewis royst. Hende nerdyst, diti hawre-
kani le serma req helatin G mirdan. ‘Ewani be xak ‘espard (i piiley
ke péyan b le girfani derénan G kuti: “wa ¢ake bé mindalekanyan
bermewe.”

Sewi be ser da'” hat.Réy de karwanserayéki kewt. Lewé mawe. Le
niwe sewe da hest(-xustl hat G hawarék peyda bi. Diti ¢cen neferék
hatn @ heryeki kolebaréki qursyan pé ba. Karwanseragéke desbe-cé
hestaw G roryst. Qefezeyék ke le st¢i karwanserakey b kirdiewe we
‘ewanis be kolebarewe ¢iine néw gefezekeyewe. Lepasan karwanse-
racéke qefezekey daxist (i hate we ser cégakey x0y 1 ey nist.
Beyani kabra ¢en swaréki le direwe di ke be ‘eslehewe riyan de
karwanserakey kirdiwe we karwanserakeyan de mihasere na. Yekék
le wan hate jiréw be karwanseraciyekey kut: “cen neferék dwéné-
sewé xezéney pasayan diziwe. Swéni péy wanman ta ‘ére helgirtiwe.
‘El‘an ké hatite ‘ére?” Karwanseracéke kuti: “hic nebtiwe we hic kes
nehatiite‘ére.” Swarekan zor geran 1 hicyan neditewe.

Lepasan ¢cawyan be kabray kewt G lewyan pirsi: “‘etd dwéné-sewe
cit diw ¢it nedi?” ‘Ewig her¢i ke dit bty bo wani gérawe. ‘Ewanis
roystn 0 qefezekeyan kirdewew kolebarekan i zor sitl dikes ke
‘idizéti biin deryan héna.

Desti dizekan G karwanseraciyeke bestn G degel kabray hemiiyan
birdne kin pasay. ‘Ewey bib(i bé pasayan gérawe. Pasas ‘ewani le
zindané kird 1 piiléki zori da be kabray 1 ‘ewisi ‘azad kird.
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“The Valuable Remark”

1. Atsome time [in the past], three Kurdish men went into business
in a far away land. After some years, each of them obtained thirty
drachmas'®and started back to their own land.

It became winter. One night they arrived somewhere and stayed
at a home as guests. They got tired [from the long walk]. Two of
them fell asleep but one of them, because of sorrow and grief,
could not get to sleep no matter what he tried. He got up [and]
went to sit near the owner of house who was sitting by the side of
oven.

They sat [on the floor] a long time, neither of them speaking
[about anything]. Then, the guest said to the owner of house,
who was a very old man: “Uncle!'® Why do you not speak?” He
says: “Uncle dear! I speak for money.” [The man] said: “How much
does a remark cost?” [The old man] said: “Ten drachmas.” The
traveler was motivated by avarice. [He] gave ten drachmas to the
old man {and] said: “Talk to me.”

The old man said: “Uncle dear, when it is winter, [when] there is

snow on the ground, [when] your travels take you somewhere and

you stay the night there, when you wake in the morning and see
that there is not a cloud in the sky but a cold breeze is blowing,
[even] if they [wanted to] dismiss you, be careful that you do not
go out! Stay until the cold breeze stops.” The old man said this
and then kept silent.

The guest said “Uncle! Why you do not speak?” He answered [and]
said “Uncle dear! I speak for money. Give me ten drachmas so that
I will speak to you.” The man was motivated by avarice again and
gave another ten drachmas to the old man.

The old man obtained the drachmas and said “Uncle dear! Do not
answer automatically unless you are questioned.” He said this and
kept silent. The guest said: “Old uncle! Talk [to me] again.” The
old man answered and said “Uncle dear! I do not say any remark
without money. Give me money and then I will speak to you.” The
guest said: “I do not have [money].” The old man answered [and]
said: “If it is so, get up! Go! Sleep!”
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7.

10.

11.

12.

13.

14.

The guest got up [and] went to his bed and slept. He woke with his
companions in the morning [and] went outside. They saw [that]
there was snow on the ground [and] it has frozen; there was not
a cloud [in the sky] but a cold breeze was blowing.

The man said to his companions “I will not go, you should not go
either!” His companions said “Let us go! There will not be a bet-
ter day than this.” The man thought [a moment] and said “I have
bought that remark [by paying] ten drachmas, [so] [ will notcome
with you. [If] you [want to] go, it is up to you; I will not go!”
They went. The [old] man came near [him] and said “My son, why
did notyou go?” He replied “O uncle! [I did not go] because of that
remark which you sold to me for ten drachmas.”

It was not long [before] clouds appeared [and] it snowed. The man
stayed seven days and seven nights there. The way was closed to
him.

The weather turned fine [on the] eighth day. He went then. He
did not go very far [before] he saw his companions who had frozen
to death. He buried them, brought out their money, and said “It
is good that I am able to take this for their children.”

It was night. He found his way to a caravanserai.® He stayed there.
There was noise and shouting at midnight. He saw some persons
come [to the caravanserai] each of them with a heavy knapsack.
The caravanserai-keeper immediately got up and left. He left the
[doors to the] shelves that were in the corner of the caravanserai
open and the persons went into them with their knapsacks. Then,
the caravanserai-keeper returned, closed the shelves, returned to
his bed and slept.

In the morning the man saw some armed horsemen in the distance
who moved towards the caravanserai and [finally] blockaded it.
One of them came [into the caravanserai] and said to caravanserai-
keeper: “Some persons have stolen the king’s treasury last night.
We followed their footprints here. Now who has come here?” The
caravanserai-keeper said “Nothing and no one has come here.”
The horsemen searched and saw nothing.

Then, they eyed the guest and asked him “What did you see and
what did you not see last night?” He told them whatever he had
seen. They went, opened the shelves, [and] brought out the knap-
sacks and a large number of other stolen goods.
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15. They tied the hands of thieves and caravanserai-keeper [together]
and carried all of them, including the guest, to the king. They told
[the story] to the king as it had [actually] happened. [Then], the
king imprisoned the caravanserai-keeper and thieves but gave a
large reward and released him [from captivity].

Karadj, Iran

Notes

1. This research was funded by the Iran National Science Foundation. For the
history of these tribes, see Sharaf Khan’s description (1860-62: 1, 280).

2. There is no complete work about the geography and cultural features of Mukri
Kurdistan. The best works known to me are by Moritz Wagner (1852:100-02),
Baron Ernouf (1880:287-94), Eugéne Aubin (1908:76-102), and Haibib Allah
Tabéni (1966). Vladimir Minorsky’s work provides a useful historical perspective
(1975).

3. Amir Hassanpour’s useful article describes the subject matter of several beyts
(1990:11-12). The episode of the siege of Dumdum Qal‘a, located south of Urmiya
on the River Qasimli, also became a favorite theme of later Mukri heroic beyts
(Turkuman 1955:11, 791-801; Blau 1858).

4. For more information about the life and the works of northern and south-
ern Kurdish writers, see, respectively, Alexandre Auguste Jaba (1860:12-14) and
Muhammad ‘Ali Sultani (2000).

5. For a discussion of central Kurdish writers see Siddiq Borekei (1991) and
Muhammad Samadi (2005:636-50).

6. For details on Mukri Kurds, see Oskar Mann’s Die Mundart der Mukri-
Kurden (1906). Although it is an important classic work on the Mukri com-
munity, in my opinion it omits some important information and contains some
misinterpretations. ‘

7. Some excellent works by local scholars of Sérani oral literature in Mukri
Kurdistan are available, including several publications by Fetahi Qazi (1956,
1969, 1972, 2005) and those by Muhammad and Hasan Qadi (1969), and Hemid
Hiseyni (1976).

8. The best broad introductions to the Sérani dialect of Mukri Kurdistan are
Kurdskiy Dialekt Mukri (Eyyubi and Smirnova 1968), Fonetika Kurdskogo Yazika:
Dialekt Mukri (Smirnova and Eyyubi 1985), and Alessandro Coletti’s comparative
dictionary Grammatica e dizionario dela lingua curda (1984-85). For two other useful
discussions of Mukri prefixes and suffixes, see ‘Abdulhamid Husayni’s publica-
tions (1970, 1971).

9. For valuable overviews of Kurdish engagement with Turkish literature in
Mukri Kurdistan, see publications by Husayn Ahmadi (1949) and Tahir Pir
Hasimi (1979).

10. For a discussion of the version of “Qjsey Giranba” published in Persnan see
Giuyish-i Kurdiyi Mahabad by Iran Kalbasi (1983:97-103).
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11. I recorded the folktale by audio recorder.

12. Full details of the Hawar system are given in Bedir Khan and Lescot’s Gram-
maire kurde (dialecte kurmandji) (1970).

13. The use of dexa is puzzling. The word probably refers to something related
to the infinitve xistin (to throw). Instead of dexa it is possible to read dexe, but
this meaning would be less rich. '

14. Le x6 ra or le x6 ewe (automatically) is a popular Mukri idiom that must be
learnt as a whole unit, although the formation includes preposition and postposi-
tion: le- and -ra. This idiom also means falsely or lie, as can be seen from the entry
quoted in (Hejar 1997:769).

15. The term waye (it is so) is not clear and I cannot interpret it. The same

_ phrase may occur in the other versions of “Qisey Giranba,” but the formation in
those cases 1s not clear.

16. Instead of beyani (morning) in the present text, the other versions have here
sibheyné (morning). Beyani or beyan are fairly uncommon terms in Mukri Kurdis-
tan, which have a second meaning, of tomorrow (Hejar 1997:87).

17. For the different meanings of da, which is used extensively in Sérani Kurd-
istan and in the Mukri dialect, see Tawfiq Wahby and Cecil John Edmonds’s A
Kurdish-English Dictionary (1966:30-31).

18. Direm (drachma) may mean almost the same thing as its synonym pa (money)
in this text (paragraphs 3, 5, 6, 8, 9, 11, and 15). Therefore, drachma may be un-
derstood as a unit of money, rather than as the historical Greek drachma.

19. The Mukri storytellers use the honorific uncle, especially before a first name,
to address or refer to a wise man in folktales. In this context the word uncle is
best understood as one who helps, although in this case the term is not preceded
by a personal name.

20. Caravanserai is originally a Persian word that means an inn surrounding a
court in eastern countries where caravans rest at night.
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